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Regarding the problem whether cognition is valid by
itself or is made valid by something else, the view of the
Sautrantikas and the Vaibhasikas are not available. But,
all the schools maintain that truth is known through action,
as every object is meant to serve some purpose and we can
know whether or not it serves that purpose through activity.
The world is created for activity (karma) by ethical property
(samskara) generated by activity. So/ the truth of our
cognition, so far empirical reality goes, can be known
finally through activity. This is common, as mentioned
already, to all the Indian schools except Carvakas.

The Madhyamika and the Vijnanavada contributed
their answers to the question whether cognition is valid
by itself, by saying that alf cognitions by itself is false
(svatahapramanyam). According to the Madhyamika, neither
consciousness nor the object is real, but it is only an appea-
rance. Yet, in this world we experience them. They are,
therefore, false; and our cognitions presenting objects are
invalid by themselves.  According to the Vijnanavada,
although our consciousness is real, the object it presents is
false, cognitions, therefore, are essential^ invalid. Indeed,
the ViJnanavadins do not hold that consciousness that knows
itself only, but not an object, is Invalid, such a conscious-
nessis ultimate V/jnana.

But, if all cognitions are false/ why do we say some
of our cognitions are false and the others true ? Why and
how do we draw the distinction between truth and falsity ?
The answer is that those cognitions that lead to expected
results in action, Arthakriyakans are true and those that
do not are false. This distinction between truth and falsity
is only an empirical distinction not the one made from the
absolute point of view. The world of becoming and action
consists of Being and Non-Being. The nature of being is to
serve the expected purpose/ and of Non-Being to fail to
serve that purpose.8 This view belongs to Vijnanavada and
is acceptable to the Madhayemika also The principle of
non-contradiction (ansamvadiia) is reduced by the Budd-
hism to the pragmatic criterion (arthakriyakanta). which